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GENERATORS OF UNIVERSALITY -
ARGUMENTATION SCHEMES USED
IN THE GULF WAR DEBATE’

ANDREAS GOTTLICH

Introduction

The following pages present some selected results from an analysis of the
public debate that emerged within the “Western World” in the forefront of the
Third Gulf War in 2003." In March of that year allied forces under the leader-
ship of the United States of America attacked Iraq which at that time was gov-
erned by the regime of Saddam Hussein. Following the account of the aggres-
sors, the military campaign was executed out of two motives: (1) the first was
self-defense, insofar as Hussein was suspected to dispose of vast amounts of
WMD (weapons of mass destruction) that he could possibly use against his
neighboring countries and, through the aid of Islamist terror groups, even
against Western nations; (2) the second was the liberation of the suppressed
Iraqi people. Political leaders of the allied countries argued that these two mo-
tives would render the military action not just politically rational, but at the
same time morally legitimate.”

In spite of this claim, the moral legitimacy of the Third Gulf War was con-
troversial at its time and stays to be to this day. This fact longs for an explana-
tion given the widespread thesis of a consensus on values consolidating the
Western hemisphere: if the discussants in the Gulf War debate were measuring
by the same normative standards, then how did they come to moral conclusions
that were diametrically opposed to each other? The study from which the fol-
lowing results are taken tried to give an answer to this question from the view-
point of the sociology of knowledge which regards the genesis as well as the
validity of knowledge (as e.g. of moral judgments) according to socio-cultural
factors. Thus, the moral aspect, which stood in the focus of research, was inves-
tigated within the broader context of the various dimensions of the debate —
political, economical, juridical etc. In a nutshell, the conclusion says that the
different cultural and societal backgrounds of the participants in the debate

* Paper presented at the International conference on “Social Construction of Reality:
Chances and Risks for Human Communications”, Yerevan State University, Faculty of Sociology,
Yerevan, September 25-27, Armenia.

! Géttlich, A. Geteilte Moral. Die westliche Wertgemeinschaft und der Streit um den
Dritten Golfkrieg. Frankfurt a. M.: Campus, 2012.

2 According to the doctrine of ,,pre-emptive strike®, adopted by the US-president at that
time, a military attack is justified in order to prevent a perceived offensive which is on the verge
of being conducted. In addition, in the eyes of those advocating the war, the ruthless brutality of
the Hussein-regime against its own people outweighed the risk of civilians being killed in the
course of the “liberation”.
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shaped specific views on the topic in question, which as a consequence led to
contradicting judgments concerning the moral legitimacy of the Third Gulf War.

Methodologically, empirical research performed a contrasting analysis of
the argumentation of four participants in the Gulf-War debate: the US-
administration under George W. Bush, the British Labour Government under
Tony Blair, the Catholic Church in Germany, and the Protestant Church in Ger-
many. This considering of representatives of different cultures and different so-
cietal fields was chosen in order to survey a variety of socio-cultural back-
grounds which, according to the theoretical approach, provides the explaining
factor of the moral controversy. A first step of analysis reconstructed the differ-
ent perspectives that the aforementioned participants took with regard to the is-
sue. This was done by applying the theory of relevance developed by Alfred
Schutz,® which allowed tracing the differences between the thematic, interpreta-
tional and motivational relevancies of the discussants. On this basis, a second
step that was performed by hermeneutical analyses discovered argumentation
strategies which permitted the discussants to present their particular standpoints
as universalizable and therefore morally legitimate. This paper is concerned with
three concepts that stand in the center of said strategies: god, reason, and time.
As they (allegedly) allow the metamorphosis of individual perspectives into uni-
versal viewpoints, I named them “generators of universality”.

The article consists of three parts: (1) the first part delineates the specific
problem the discussants faced within the context of the moral debate; (2) the
second part introduces the way in which the concepts of god, reason, and time
were used to solve this problem; (3) the third part discusses from a sociological
point of view the possible prospects of success of the reconstructed argumenta-
tion strategies within the context of a global discourse on moral issues — a dis-
course that in reality did not happen.

Particular Standpoints — Universal Claims

According to the approach of the sociology of knowledge, the explanation
for the moral controversy that arose in the debate on the Third Gulf War has to
be sought in the specific viewpoints of the various discourse participants. These
are determined by individual cultural and historical backgrounds, and therefore
each of these viewpoints is particular. Now, this particularity contradicts the
core element of morality as such, that is, the postulate of universalization.®
Whatever concept of morality we look at, we find the idea that only arguments
that can be universalized can persist in the light of moral reflection. Three well-
known examples may illustrate this point:

1. The Categorical Imperative developed by Immanuel Kant claims: “Act
only according to that maxim whereby you can at the same time will that it
should become a universal law without contradiction.” In other words, the in-

3 Schutz, A. Reflections on the Problem of Relevance, in: Collected Papers V: Phenome-
nology and the Social Sciences. Ed. by Lester Embree. Dordrecht et al.: Springer 2011, p. 93-199.

* Wimmer, R. Universalisierung in der Ethik. Analyse, Kritik und Rekonstruktion ethischer
Rationalitdtsanspriiche. Frankfurt a. M.: Suhrkamp, 1980.

3 Kant, L. Foundations of the Metaphysics of Morals. Translated by Lewis White Beck. In-
dianapolis et al.: Bobbs-Merrill 1959, p. 39.

25



dividual is supposed to consider what the world would be like if everyone else
followed those motives of action that he is about to follow.

2. In his “Theory of Justice” John Rawls argues that the principles of jus-
tice should be chosen behind a veil of ignorance which deprives the parties of
all knowledge of particular facts about themselves, about one another, and even
about their society and its history.® If one does not know about one’s own iden-
tity and therewith about one’s societal status, then one cannot estimate whether
a specific principle of justice will be of advantage for oneself or not. Therefore,
says Rawls, under the veil of ignorance one will choose such principles which
one can accept regardless of one’s own identity or societal status.

3. The Golden Rule, as used in everyday life, says that one should treat
others as one would like others to treat oneself. Thus it urges us to consider the
consequences of our action towards others by assuming a fundamental relation
of reciprocity.

When looking closely, one can surely detect considerable differences be-
tween the three examples, and yet they all follow a similar intuition: Moral be-
havior presupposes the abandoning of one’s own particular viewpoint and to
consider the demands and interests of others — in short, it presupposes universal-
ization. Now, if it is right what has been said above, namely that the participants
in the debate on the Third Gulf War all argued from their particular point of
view, then how could they present their argumentation as being moral in the
first place?

Thus, the discussants in the Gulf War debate shared a common practical
problem which differs in principal from the intellectual problem of philosophers
like Kant or Rawls. These thinkers were not looking for solutions of discrete
moral problems, but rather for a general rule whose observance can principally
create moral judgments and therewith — supposed people act according to their
judgments — moral behavior. They were, to put it in other words, concerned with
the foundation of morality. The participants in the discourse on the Gulf War, in
contradistinction, not only had to answer a concrete question: shall the Western
nations start a military campaign here and now? In addition, they had to justify
the outcome of their moral considerations in the face of a separated public.
Whatever conclusion they would come to, it had to be compatible on the one
hand with the patterns of thought of their particular clientele — the electorate in
case of the British and the US-government, the church members in case of the
Catholic as well as the Protestant Church. Because of impending loss of power
they were forced to give an answer to the moral question which seemed plausi-
ble to the demands and interests of their followers, that is, to a particular point
of view. On the other hand, in front of the world public they had to demonstrate
that the decision for or against the war is not only in the interest of their own
nation or institution, but also for the whole world — at least potentially.

Generators of Universality: God, Reason, and Time

To subsume, because of a specific double-bind the participants in the dis-
course on the Third Gulf War were all confronted with a structural problem:

6 Rawls J. A Theory of Justice. Rev. ed. Cambridge, Mass.: Belknap Press, 1999.
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they had to reconcile the particularity of their own perspective towards the war,
constituted by specific interests and world-views, with the moral postulate of
universalization, which demands to offer only arguments of general validity.
Empirical research uncovered three concepts used by the discussants in order to
achieve this aim: god, reason and time. All three of them are perceived as allow-
ing the generalization of a moral argument despite of its genetic background in a
particular socio-historic setting. Or to put it more abstractly, they are designed
to enable the transition from contingency to evidence, from is to ought.

The way in which each concept was designed in order to fulfill this task
can be best described by giving concrete examples from the empirical data:

1. God: The idea of an all knowing god who created mankind includes the
idea of a perspective which transcends all individual points of view. Someone
who studies the will and thoughts of that god may participate in his universal
perspective; he can even be chosen for his mouthpiece that speaks out the uni-
versal truth. So it comes as no surprise when I quote the former Pope John Paul
II as a representative of this kind of argumentation. In a speech he held in Assisi
in the year 2002, he argues:

“God himself has placed in the human heart an instinctive tendency to live
in peace and harmony. This desire is more deeply-rooted and determined than
any impulse to violence; it is a desire that we have come together to reaffirm
here, in Assisi. We do so in the awareness that we are representing the deepest
sentiment of every human being.”

In this passage universal validity comes as a result of the action of god
who installed the love for peace more deeply in the hearts of man than the im-
pulse to violence. Thus, the positioning against the war appears not so much as
the outcome of a historical process during which a specific interpretation of the
Holy Bible has become accepted, but rather as the effect of the return to human
nature.

2. Reason: Another option to postulate the universal validity of an argu-
ment is provided by the notion of a common human reason. This reason is sup-
posed to be free of cultural or ideological deformations and therefore to provide
a common denominator between conflicting perspectives. What allows for this
performance is the prosaic orientation on “brute facts™’. The principal idea says
that beyond its diverging interpretations there is a factual world, common to
mankind, so that the one who is able to gain knowledge about this world reaches
a universal standpoint. In the Gulf War debate this form of argumentation was
used by the former British Prime Minister Tony Blair under the label of “a hard-
headed pragmatism”. The globalized world, he argued, is foremost characterized
by the increasing interrelatedness of national interests, and this facticity would
render an international politics of non-interference obsolete. “Like it or not”,
Blair said in a speech at the George Bush Senior Presidential Library in 2002,
“whether you are a utilitarian or a Utopian, the world is interdependent. One
consequence of this is that foreign and domestic policy are ever more closely
interwoven.” From this insight of allegedly universal validity he developed a

7 Searle J. R. The Construction of Social Reality. New York: Free Press, 1997.
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moral argument in favor of a military intervention in Iraqg, being not only in the
interest of Great Britain or the USA, but also of the whole world.

3. Time: The third “generator of universality” which was found in the data
is the one that was most prominent in the Gulf War debate. Discussants fre-
quently made the attempt to distinguish a certain point in historic time and to
conceptualize it as a morally superior point of view. Take for example the fol-
lowing remark by former US-president George W. Bush, made on the occasion
of Veterans Day 2003:

“The United States will complete our work in Iraq and in Afghanistan.
Democracy in those two countries will succeed. And that success will be a great
milestone in the history of liberty. A democratic revolution that has reached
across the globe will finally take root in the Middle East.”

This argumentation presented by Bush assumes a certain process of cul-
tural evolution that is shared by the USA and Iraq — with the crucial difference
that the former have already lived through this process whereas the latter is still
waiting for it. Therefore the USA reside at a “higher” stage which implies a
more advanced perspective. The according moral point of view outweighs the
one from a “lower” stage, because one day in the future this lower stage will be
overcome.

In the way illustrated by the examples, the concepts of god, reason and
time allowed the discussants in the Gulf War debate to present arguments of
allegedly universal validity. Argumentation strategies adopting these concepts
have been used across the different camps of advocates and opponents of war,
so that they cannot be assigned to them distinctively. Yet in terms of typification
one may say that the concept of god is frequently adopted by the Christian
Churches, the concept of reason by the British ex-Prime Minister Tony Blair,
and the concept of time by former US-President George W. Bush.

Theoretical Reflection

In this last section of my paper, I will discuss the empirical findings from
the standpoint of social theory. The general purpose of this discussion is to es-
timate from a scientific point of view the prospects of success of the described
argumentation schemes within the context of a global discourse on morals — or
to put it in the terms of Max Weber, the “objective chance” to win over dis-
cussants from other cultures for the own moral standpoint.

In order to provide such an estimation one must necessarily tread into the
field of speculation as the actual Gulf War debate was dominated by representa-
tives of the Western World and did not include for example the Iraqi people
itself. From the empirical standpoint one can only state that even within the
occidental context none of the strategies was able to produce an all-
encompassing consent — the moral legitimacy of the military campaign stays
controversial until these days. To judge the prospect of success within a global
discussion, which in reality did not happen, necessitates indeed judging mere
potentialities.

8 Weber, M. Economy and Society. An Outline of Interpretive Sociology. Berkeley et. al.:
University of California Press, 1968.
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My attempt to do so takes the approach of the sociology of knowledge.
From this point of view, one can show that the three concepts of god, reason and
time are culture-specific — at least when they are used in order to prepare con-
crete moral conclusions as is the case in the data.

1. To begin with the concept of god: even if one accepts that all cultures
have to deal with experiences of transcendence and therefore must develop
some notion of divinity, the particular idea of god adopted by Pope John Paul I,
that is, of a god who “has placed in the human heart an instinctive tendency to
live in peace and harmony”, is anything else but universal. In his writings on the
sociology of religion, Max Weber has contrasted the Western notion of a per-
sonal, world-transcending creator, which is associated with a theocentric world-
view, with the notion of a non-personal cosmic order, which is associated with a
cosmocentric worldview.” And even within the Christian tradition itself the
peace-loving god mentioned by John Paul II has its counterpart in the wrathful
god of the Old Testament who devastated Sodom and Gomorrah.

2. Regarding the concept of reason, Tony Blair’s idea of a hard-headed de-
scription of reality, which to adopt is more reasonable than other perceptions,
draws its evidence from a particular premise, namely that there is a world of
facts which exists independently of its interpretations. Let away your ideologi-
cal deformations, one may paraphrase, and you will see the world in its objec-
tive facticity that counts for all! Now, this portrayal contradicts the very core of
social constructivism (from Schutz to Luhmann, from Berger and Luckmann to
Foucault), saying that reality can only be grasped by way of interpretation and
that this interpretation is determined by socio-cultural factors.

3. As for the third concept, we may well accept not only that, according to
Immanuel Kant, time is one of the two a priori forms of perception,'® but also
that all of mankind shares the same time in a physical sense. And yet the notion
of a historical process that stands in the background of the argumentation of
George W. Bush implies a particular interpretation of history which again is
anything else but universal. His talk of a “2,500 year story of democracy” looks
as a rather one-sided interpretation even with regard only to the history of the
Western culture, and it gets quite dubious if one tries to apply it to a wider con-
text. Already a hundred years ago Oswald Spengler has shown that world his-
tory must be understood as the coexistence and consecution of various and more
or less separated civilization processes. "'

In this way, the sociological reflection on the three concepts of god, reason
and time comes to the general result that their application in the Gulf War de-
bate refers to particular conditions. The god mentioned by the Pope is one
among others; it is the outcome of a historical interpretation process and there-
fore bound to a particular social setting. Tony Blair’s description of the factual
world, that claims to be more reasonable than concurring accounts, is one inter-
pretation among others; it is the expression of a particular way of political think-

® Weber, M. The Protestant Ethic and the Spirit of Capitalism. Los Angeles, Calif.: Rox-
bury, 2002.

10 Kant, I. Critique of Pure Reason. Indianapolis et al.: Hackett, 1996.

' Spengler, O. The Decline of the West. New York: Knopf, 1926.
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ing which has its roots in British history. And the historical process mentioned
by George W. Bush in order to outline a common future of mankind is the prod-
uct of a selective view on the history of only a part of the world; a view that is
cast from the particular standpoint of an US-president at the beginning of the
21* century.

This result suggests that the argumentation schemes found in the data are
not likely to be successful within the context of a global discourse on morals —
successful in terms of winning over discussants from other cultures. They seem
plausible only to members of the particular socio-cultural settings to which they
are bound. Just because everybody has an understanding of the concepts of god,
reason and time, the various understandings do not necessarily have to con-
verge. In fact, it is precisely sociological thinking which teaches us that they do
not. Therefore the usage of such concepts within a moral discourse may well
demonstrate universalistic thinking on the surface, yet as a sociologist one can-
not concede that they produce arguments of really universal validity just like
that.

However, maybe this was not the intention of the discussants at all. The
social structures they were arguing in — national states and religious organiza-
tions — are designed to restrict them to a way of argumentation that highlights
the demands and interests of a specific clientele on which they depend in terms
of power. To convince social entities outside one’s own circle seems to be nec-
essary only if one is interested in an all-encompassing consensus, which seemed
superfluous for the political leaders of military powerful nations like the USA
and Great Britain and idle for the Christian Churches. From a sociological point
of view, one must therefore state that as long as the structural preconditions of
intercultural debates on moral issues, like for example the legitimacy of military
campaigns, stay the way they are now, it is highly unlikely that the participants
in such debates are willing and able to generate moral arguments of universal
validity. As long as their actions do not depend on a world-wide consensus, they
will rather use formal concepts like god, reason and time to fill them with indi-
vidual contents —thereby ending up speaking about their own god, their own
reason, and their own time.

UL EUU GNSSLhlu — MuGpyGpuwg hwGlph wnpyniplGbpp. Mwpuhg
ongh wunnbpwqudh nipp cwywpwéd nbpunnbGbpnid Yhpwndwd thwu-
wnwplynnwlwl ufubdwGbpp — Innjwénid Ghpywjwgynid £ UUL-h L nuip-
Gwyhg wtwnnipyntbGbtiph Ynndhg 2003 p. Mwpuhg 6ngnLd Gppnpn wwiinb-
pwqgip dtnlwpybint thwunwpybbpp nt WwndwnwpwbnepjnlGbbph ybip-
(nténLp)nLlp” puwn unghninghwwG nbuncpjnGhEph, wyn pynid™ ghinbhph
unghninghwyh, U dntn Cniingh L dEGnaGGN nghwlwh dnintgnidbbph: Uju
hdwuwnny hwwnlwwbu niwgpwy £ wwwbipwqdh ng dhwjt pwnwpwywd,
wy ke puwpnyuywb (Gghinhdwgdwl gnpéplpwgh Ybpniénep)nilp: 3IGnhlw-
Up qunlnud k£, np |Gaghnhdwgdwb gnpéplpwgp Uh Ynnihg wwjydwbwynp-
Jwé £ wwunbipwgiht dwulwyhg wbnneg)niGGtph GnyGwGdwb pwunwpw-
Ywh nhppnpnnudbtph, huy Gyneu Ynnohg' fuhuin twpptp L GnyGhuly dhd-

30



JwOg hwywunn thwunwnpyndbbpny: Uwubwynpwwbu, ywwnbpwaqih dwu-
Gwyhglbph wnbnbywwnywywb gnpépbpwglbpnid hpdGwlwbnid Yupbh k
wnwba0wglt| unghw-U2wynipwihl wnwbdbwhwwnynipjntGbbpny pwgw-
npynn plnhwlpwgdwdéd thwunwpyltinp, npnbp plnhwlnip wedwip pw-
dwyb| 60 Gpbp fudpp. 1. npndwb hhdGwynpnudp Yuwynid £ Uunén qu-
nwthwph L Ywdph hGwn, 2. gniyg G0 tnpyncd ywwndwnwhGunbwOpwihb Yw-
wtpp L Yynsgywé G0 wpnwpwglbint wwunbpwqdip® npwtu whfuntuwihbih p-
pnnnipjntl, 3. oquwgnpdynid b dwdwlwluwyhb gnpénlp, L ywwnbpwqdh
hpwywlwgdwb dwuhG npnandp pwgwwnpned G0 hpwwnwwnipjwdp nu
wwwiwlywhnipjwip:

AHJAPEAC T'OTTJIUX — Hcmounuxku yHusepcanuil: apzymeHmamugeHvle
cxembl, UCNOb306anHble 6 Oedamax 8okpyz eoiuinwt 6 Ilepcuockom 3anuge. — B
CTaThe MPEACTABIICH COIMOJIOTMYECKUN aHANNU3 apryMEHTATHBHBIX IIPOLIECCOB BO-
KpyT TpeTbeit BoitHbI B [lepcuickom 3anuBe, kotopyto Benu CILIA u coro3Hble cTpa-
Hbl B 2003 rony. Ha ocHOBe TeopuM COLMOIOIMM 3HAHUS U TEOPETUYECKUX I1O/XO-
noB Anb¢pena Llrona, a Taxke (EHOMEHOIOTHH BBIACIEHBI 1Ba TJIABHBIX MOAX0/A
K JICTUTUMAIIMU CTpaHaMH — Y4YaCTHUIIaMWU MHTCPBCHIUN B I/IpaKe CBONX BOCHHBIX
pemieHuii. 310, BO-NEPBHIX, CYT'y0O0 MOMUTHYECKHUE apIyMEHTEHI, a BO-BTOPBIX, apry-
MEHTBI MOpaJIbHbIE. XapaKTEpHO, UTO y CTPaH, y4yacTBOBaBLIMX B BOEHHOM omepa-
oHu, ObpLIH €AUHBIC MMOJIUTUICCKUE MOTHBBI, TOI'Zla KaK X MOPaJIbHO-HPAaBCTBEHHBIC
000CHOBaHUS CHIIBHO, IT0[9AC OUCHb CHJIBHO pa3Inyajrchk. B cTaThe BbIIENEHBI TPU
IpyIIIbl YHUBEPCAIBHBIX apryMEHTOB, WM YHUBEPCAIUH, KOTOPBIE IPUMEHSINCH B
nebatax: 1. amemrauuu k bory; 2. mpUYMHHO-CIIEACTBEHHBIC CBS3U; 3. CCHUIKA Ha
BpeMs (BoiiHa B Mpake m3zo0pakanack KpailHe CBOEBpEMEHHOH M Jaxke Oe3oTiara-
TEBHOM ).
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